


We live in a culture that is hyperfocused on sex, dating and romance. None of those 
things are bad. In fact, they are important pieces of the way God has created us to 
connect with one another. However, like anything, when we remove our way of dat-
ing, entering married life, being single, etc. from God’s design, we set ourselves up for 
hurt and difficulty. We are going to look at how we can thrive in our relationships 
our marriages, our dating and our relationship with God.

As we are hit with an avalanche of messages from culture, the media and advertisers 
on what a good relationship is, how we should date, build or even leave a marriage, 
how can we filter out the lies we hear and build our relationships on the word of 
God? We are going to take four weeks and examine how God has created us to relate 
to the opposite sex, date, marry and work through relational conflict. We are going 
to ask the hard questions around how we do relationships, the way we view mar-
riage, why we date and what we do when we are single. 

Whether you are married, single, dating, divorced, or engaged, this series will bring 
you into scripture and conversations that challenge the way you engage the Ameri-
can concept of romance and realtionships. 

How to Use this Study Guide: 

Scripture: We will give you a primary scripture the week will be oriented around. Read 
it, study it, dive into it, then refelct on it. We will have space each week to talk about 
a few observations you come away with. An observation is just a simple thing you 
notice or took away from your time studying the bible, i.e. Jesus saw the crowd and 
had compassion on them.  It doesn’t have to be profound or in depth, sometimes the 
simple reflection and study of the word of God can be powerful and transforma-
tive. 

Word Study/Commentary: Another layer of rooting you in the word, we will add 
notes and information around the passage of scripture each week to give you a 
broader perspective on the word of God, what it says, and how we can be shaped by 
it. 

Questions: We will have four questions every week-around the passage of scripture, 
but also around each step of our discipleship process. They questions are designed to 
get you talking about what you are being challenged/taught/etc. as you dig into the 
word of God during the week. 



Dating
Even if you are already married, don’t tune out-this is a big part of how you got to be where you are-at some point you dated your spouse. If you are a HS student, you are setting important patterns 
right now for how you will engage the opposite sex. If you aren’t dating, you could very easily be connected to people who are and have opporutntiy to tak to them about what it looks like to have a 
healthy dating life. 

There was no dating in the bible, The disciples weren’t in the corner of the room at the last supper swiping tinder, 1st century dating often looked like this: Your parent’s friends had a daughter and 
needed some goats. They went to your parents, gave them their daughter for you, got some goats back, now you are married-welcome to dating. So, most of us don’t do marriage that way now, so we 
have to do some work to see what scripture says about dating. 

Since there is not a step by step guide on dating in the bible, we have to be able to take what God’s word says about humanity, how we should treat one another and God’s design for marriage and 
use wisdom and community to help guide us towards health & obedience. Should Christians date? Is that ok? How should we date? How long? When should we start? We don’t have answers to these 
questions in black & white, so we are going to have to be wise, vulnerable and trusting, allowing space for the word of God to be the defining authority over how we choose to approac
h dating.  

Ok, let’s practice. Take this scripture, read it, write out 3 observations you see here. They can be big, small, simple, whatever. What sticks out to you when you read this? 
What do you see? Write out 3 observations here, share them with your group this week. 

ἀγάπη-Love

Love is, for Paul, “the law of Christ,” supreme and sufficient (Gal 5:14; 6:2), and Paul neatly defines what alone “avails” in Christianity as “faith working through love” (Gal 5:6). He 
insists that the supreme manifestation of the Spirit which Christians should covet is “the more excellent way” of love (1 Cor 12:27–13:13; cf. Rom 5:5; Gal 5:22). Here too he contrasts 
love with five other expressions of religious zeal much prized at Corinth to show that each is profitless without love (1 Cor 13:1–3). He ends the chapter by comparing love with faith and 
hope, the other enduring elements of religious experience, and declares love to be the greatest.
Paul’s description of love in action includes liberality, acts of mercy, and hospitality; avoidance of revenge; sympathy that weeps; rejoicing with others; sharing of weakness, shame, or 
need; restoring, supporting, and upbuilding others, giving them all honor, kindness, forgiveness, encouragement; restraining criticism, even of the divisive, overscrupulous “weaker broth-
er”—the list is almost endless. More generally, love is revealed as a quality of activity, of thinking, and of suffering (1 Cor 13:4–8). In brief, love does no harm and omits no good; and 
it is God’s Law.
But for motive Paul appeals beyond duty. To love we owe everything in salvation. God shows his love in that Christ died for us; out of his great love he made us alive in Christ; and in that 
love we live, by it we conquer, and from it nothing shall separate us (Rom 5:8; 8:32, 37–39; 2 Cor 13:14; 2 Thes 2:16; Eph 2:4; Ti 3:4, 5). God’s love is almost indistinguishable from 
Christ’s. “The love of Christ controls us” reveals the experiential heart of Paul’s thinking (Gal 2:20; 2 Cor 5:14; Eph 5:2, 25). Our love reflects the love first “poured into our hearts” (Rom 
5:5), and is directed toward Christ (1 Cor 7; 16:22; Eph 6:24) and toward others, whom we love for his sake.
The love of God, experienced through Christ, returning in love for God, for Christ, and for his people—such is Christian love as Paul analyzed it.

White, R. E. O. (1988). Love. In Baker encyclopedia of the Bible (Vol. 2, pp. 1358–1359). Grand Rapids, MI: Baker Book House.

1 Corinthians 13:4-7 Love is patient, love is kind. Love does not envy, is not boastful, is not conceited, does not act improperly, is not selfish, is not provoked, and does 
not keep a record of wrongs. Love finds no joy in unrighteousness but rejoices in the truth. It bears all things, believes all things, hopes all things, endures all things. 



Commentary 

Paul ultimately believes that love, not freedom or knowledge, is the final watchword for Christians, both as a key to understanding the mysteries of the faith and as a guide to behavior.
The second paragraph (vv. 4–7) has often been taken as a description of Christ’s character, which is true enough, but Paul intends it as a description of how a Christian ought to behave and of the way 
in which Paul has been attempting to behave. He contrasts blameworthy behavior, which seems to characterize the Corinthians, and the behavior that he is trying to model for his converts. It is clear from 
10:24 that Paul expects all believers, not just leaders, to seek the good of others (cf. 10:33) rather than their own benefit. He operates with the philosophy that the leader’s behavior should be exemplary 
in every sense of the word.
For the NT writers love is a matter of behavior, not feeling. In particular it is other-directed behavior, not self-directed action. This is the character of Christian agapē. The word agapē is not uniquely 
Christian. Christians likely derived it from the Septuagint, where it is often used of God’s love, not ordinary human love. It is a unique privilege to be a bearer, by means of the Spirit, of God’s love. This 
love differs from both natural human affection (philia, so-called brotherly love) and erōs (desiring love, usually related to physical attraction).
Paul calls this love “patient,” or as the KJV has it, “long suffering.” It is also “kind.” These are the passive and active faces of Christian love: It puts up with a lot, but it also gives generously without 
thought of return. It is not the sort of love associated with jealousy or envy or Sophistic rivalries over teachers, where the love of one means enmity toward other teachers and their followers. It rejoic-
es when someone else has a victory or triumph; it is not envious of that. It neither shows off nor is puffed up. Those who express Christian love are not self-inflated windbags. Love does not behave 
indecently or in a way that is shameful. It does not seek its own ends, nor is it hot or quick-tempered.31 It does not take account of or reckon evil: It keeps no record of wrongdoing. It does not delight 
in wrongdoing even against one’s enemies. Rather it rejoices with the truth. It bears all. The specific thrust of the rest of v. 7 is difficult to determine. It probably means that if one has Christian love, then 
one’s faith, hope, and endurance always keep going. It clearly does not mean that one is gullible, trusting all when there is no good reason to do so.

Witherington, B., III. (1995). Conflict and Community in Corinth: A Socio-Rhetorical Commentary on 1 and 2 Corinthians (pp. 269–270). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.

Questions 

Bible 
How would you describe a healthy dating relationship/how would you describe an unhealthy 
relationship? 

Connect 
Share some wins and losses from your dating experience

Commit 
If you are married, how has your relationship changed since you were dating? Is there anything from 
this sermon that could be appilcable 

If you are single/dating, what are some healthy boundaries you could apply to dating relationships? 

Influence 
How can you help people around you build healthy dating relationships? 



Marriage
 

Ephesians 5:22-32

It’s week two of engaging a passage of scripture! After a week of practice, let’s try again with this passage in Ephesians written about marriage. What do you see? what 
sticks out to you? Why? 

ὑποτάσσω-(hypo-tah-soh) to submit
https://www.youtube.com/watch?v=ycQ8SqyjLcE

Why in the world would we use this passage in a marriage study? And how dare we point out the word submit? How offensive is this! It’s 2018!! At first pass, this is a difficult scripture to read. However, 
because we believe scripture is the word of God and it serves as an authority over the lives of Christians, it is unwise to just discard parts that seem difficult or disagreeable. What is Paul writing here? 
Why would God be ok with this type of marriage? So let’s pause and unpack what this does and doesn’t say. What this scripture DOES NOT SAY is that men are superior to or better than women, or that 
women are less than men. It does not say that women have no say, leadership or ability to set direction in a 
relationship. It Does not say men should lord over and dominate their wives or that women should stay in abusive situations. What it does say is that husbands and wives should relate to one another 
within the roles God created them to hold. Husbands should lead their wives closer to God, be sacrificial in how they do that, put his wives needs above his own and help her move closer to God. Wives 
should love and care for their husbands, respect them and support them, helping them grow closer to God. This doesn’t have to just look one way. It’s not saying women have to stay home and men go 
to work, it’s not saying men don’t help around the house, it’s not saying women don’t have a voice. A biblical model of mariage is built on mutual submission and love for one another, just as we see 
between Christ and the church. 

Commentary  

The rhetorical force of this argument depends on several factors, not all of which are usually recognized, including, first, the audience’s familiarity with the material. Paul offers some 
new rhetorical rationales and builds on what has been assented to in the past. Such is the nature of epideictic rhetoric which appeals to already received values and virtues, and of second 
order moral discourse as well. Second, Paul offers supplementary motivations and arguments of such a self-explanatory and uncontroversial character (e.g., everyone takes care of his 
own body, we should love in analogous fashion to the way Christ loves) that will produce ready assent. Third, the emphasis on the modified behavior required of the head of the household 
(who receives the bulk of the exhortations, as husband, parent, and master), especially in loving and acting in a Christian manner with family members, has the rhetorical effect of setting 
up a trajectory or momentum in a direction of a more egalitarian approach to the marital situation. This trajectory can be seen not only by comparing what we find in Eph. 5:21–6:9 
with what we find in Colossians 3–4, but even more by comparing what we find here with other household codes of the era (e.g., Hierocles, On Duties). And fourth, here the concentra-
tion is on the husband-wife relationship whereas in Colossians it is on the master-slave relationship. This may be because of the circular nature of this document, so that the relationship 
most commonly in evidence in the audience is given the most attention. The rhetorical effect of this however is to focus on the constituting unit of the household (husband and wife) and 
especially on the way the husband’s actions are to mirror Christ’s.
There is no reason to assume that Paul is drawing on any sources other than Colossians in this treatment of the household code, whatever sources he may have relied on in composing the 
Colossian code, and so we are dealing with rhetorical amplification of a known source (the 117 words in Colossians become 324 in Ephesians; see pp. 319–25 below).

Witherington, B., III. (2007). The letters to Philemon, the Colossians, and the Ephesians : a socio-rhetorical commentary on the captivity Epistles (pp. 314–315). Grand Rapids, MI: Wm. B. 
Eerdmans Publishing Co.

5:22  Wives, submit to your husbands as to the Lord, 5:23 because the husband is the head of the wife as also Christ is the head of the church—he himself being the 
savior of the body. 5:24 But as the church submits to Christ, so also wives should submit to their husbands in everything. 5:25 Husbands, love your wives just as Christ 
loved the church and gave himself for her 5:26 to sanctify her by cleansing her with the washing of the water by the word, 5:27 so that he may present the church to 
himself as glorious—not having a stain or wrinkle, or any such blemish, but holy and blameless. 5:28 In the same way husbands ought to love their wives as their 
own bodies. He who loves his wife loves himself. 5:29 For no one has ever hated his own body but he feeds it and takes care of it, just as Christ also does the church, 
5:30 for we are members of his body. 5:31 For this reason a man will leave his father and mother and will be joined to his wife, and the two will become one flesh. 
5:32 This mystery is great—but I am actually speaking with reference to Christ and the church. 5:33 Nevertheless, each one of you must also love his own wife as he 
loves himself, and the wife must respect her husband.

https://www.youtube.com/watch?v=ycQ8SqyjLcE


Questions: 

Bible
Compare and Contrast what culture says about marriage and what this passage says 
about marriage 

Connect 
If you are married, how do you feel loved by your spouse? 

If you aren’t married, how do you see applying the values in the scripture to a 21st century 
marriage? 

Commit 
What are some practical ways we can live out mutual submission in a marriage, all of us--
-husbands to wives, wives to husbands and both of you to God? 

Influence 
How can we be a community that can practically/lovingly come alongside a non chris-
tian and help them see marriage from a different perspective? 



Single
We live in a culture that tells us the key to our puprose/hapiness is a romantic relationship. This is a dangerous lie because it so closely overlaps with God’s design for human relationships. Relationships 
are good, part of God’s plan and not a bad desire. However, they make poor saviors. So often, the quickest way to derail your life is to jump into an unhealthy relationship because you are lonely or 
sexually frustrated. How can we live as singles in a way that takes us closer to Christ? How do we as a church who aren’t single apply and engage wtih this topic? Regardless of where you are, don’t 
check out on this issue this week! 

 

1 John 5:19-21

This is a short scripture, but layered wtih application for us. Dig into the word of God this week. What do you see? What are you challenged by? How does this apply to your 
life? 

εἴδωλον-(eye-dohl-on) false god

When people hear the word idol, their mind usually goes to gold statues and Indiana Jones type imagery. We don’t always think about the ways that we still worship idols 
today. They (usually) aren’t statues or images that we preform sacrifices to, but we can easily find ourselves looking for salvation or fulfillment from something that we 
love more than anything else. When that something isn’t God, we set ourselves up to be hurt because God is the only place our hopes for fullfillment and salvation can be 
sustained. We live in a time in which romantic love has become a cultural idol. We are sold the idea that there is “the person” out there who will complete us and that a 
relationship will be the apex of joy and purpose. God created us for relationships, they aren’t bad. However, when we begin to look at the idea of a relationship to do what 
only God can, we set ourselves up for hurt and disapointment. 

Commentary: 
Final request. v. 21: Little children, keep yourselves from idols.—Τεκνία indicates the affectionate warmth and depth of the Apostle. 
The exhortation φυλάξετε ἑαυτούς reminds them of great danger, against which they must be courageously on the alert; they them-
selves are exposed to great corruption. Bengel: “Elegantia activi verbi cum pronomine reciproco plus dicit, quam: custodimini. Cus-
todite vos ipsos, me absente,—neque solum ab eorum cultu, sed etiam ab omni eorum communione et communionis specie.” Ἀπο 
τῶν εἰδώλων denotes, that believers must withdraw from the idols, surrounding and in immediate proximity to them, in order to be 
guarded against them. The εἴδωλα are figures of imaginary deities, and as contrasted with the true God, who is Eternal Life, denote 
the manufacture of the creature; the decisive point, or the thing decided here is not whether they are made with hands for the grossest 
forms of heathenism, or in imagination and thought for its more subtle forms; the real point is that they are self-made, untrue, unliv-
ing, and strictly speaking, nothing. 1 Thess. 1:9; 1 Cor. 10:19; 12:2. Düsterdieck, therefore, is wrong in following here an Etymologi-
cum ineditum in Biel, sub voce (τὸ μὲν εἴδωλον οὐδεμίαν ὑπόστασιν ἔχει, τὸ δὲ ὁμοίωμα τινῶν ἐστιν ἔνδαλμα), and making εἴδωλον 
tritons or centaurs, and ὁμοίωμα, constellations, men and beasts; the Diana of the Ephesians, forsooth, was also an εἴδωλον. Cf. Rom. 
1:23, 25.—We are fully warranted to refer here, with Tertullian, Oecumenius, Düsterdieck and others, to idols proper, but equally 
warranted to refer also (with Bede, Rickli, Sander and others) to the self-made representations and ideas of the false teachers and their 
dupes, which, like the truth, they require to be received and submitted to. We may even see, with Ebrard, a reference to images of God 
or gods or saints in reality, or in imagination, for whom heathenish worship is required. The εἴδωλα are so dangerous because they are 
the objects of εἰδωλολατρεία. As this applied then to the church-frontier in contact with heathenism, so it applies at this time to the 
Mariolatry in the Church of Christ, and to the worship of genius, to Schiller-worship, etc., in His Church. [The literal and figurative 
reference in this closing charge, seems to be required by the context, and, in fact, by the whole tenor of the Epistle; the reference being 
both to literal idols, and to spiritual idolatry.—M.].

Lange, J. P., Schaff, P., Brain, K., & Mombert, J. I. (2008). A commentary on the Holy Scriptures: 1, 2, 3 John (p. 175). Bellingham, WA: Logos Bible Software.

5:19 We know that we are from God, and the whole world lies in the power of the evil one. 5:20 And we know that the Son of God has come and has given us insight to 
know him who is true, and we are in him who is true, in his Son Jesus Christ. This one is the true God and eternal life. 5:21 Little children, guard yourselves from idols.



Questions 

Bible 
Why is this such a popular idol in our culture? 

Connect 
If you are married, when you were dating, what was your greatest idol/issue 
you needed to overcome to have a healthy relationship? 

If you are single, same question present tense, what’s your biggest struggle? 

Commit 
Is it realistic to commit to biblical singleness in our culture? 

Influence 
What does it look like to be a church that connects and cares for single people 
well? 



Divorce
What does the bible actually say about divorce? When can we get one? Should we get one? Can you be a Christian if you are divorced? Are you allowed to remarry? Why is divorce even a big deal? 
Doesn’t God just want us to be happy? Jesus gives a really clear teaching on divorce in the Gospel of Matthew. The Pharisees/religious leaders come to him and try and trap him with a question about 
divorce. They open it up to him, give him every opportunity to name every loophole and what does he say? That marriage is not created to be broken. He teaches because of the hardness of the people’s 
hearts, the law of Moses (the Old Testament Law) allows for divorce but with the exception of immorality, Jesus is clear-divorce is not God’s plan for marriage. It’s destructive, it’s sin and it’s to be 
avoided.  

This is a difficult scripture to read. What does immorality mean? What do we take away from this teaching? Complex and challenging sections of scripture are good for us to 
wrestle with, let’s not shy away from this one. Dig in this week, challenge yourself, ask questions, come ready to discuss at small group. 

https://www.youtube.com/watch?v=zqAVLWtzk-U

πορνεία-sexual immorality 

“Except for infidelity” may modify Jesus’ statement about divorce rather than remarriage, but if it does it does so precisely because, in Jesus’ graphic statement, it is the validity of the 
divorce that is in question.28 No one permitted remarriage if a divorce were invalid, but a valid divorce by definition included the right to remarry, as is attested by ancient divorce con-
tracts (see, e.g., m. Gi. 9:3; CPJ 2:10–12, §144; Carmon 1973: 90–91, 200–201; cf. B.G.U. 1103, cited by Barrett) and the very meaning of the term (besides sources in Keener 1991a, 
see especially Jos. Ant. 4.253; cf. Blomberg 1992a: 111; Hagner 1993: 125). Jesus’ point is at any rate not to break up second and third marriages—as if the hyperbolic element in his 
graphic statement may be missed (even for guilty parties)—but to underline in no uncertain terms the sanctity of marriage and the solemn responsibility of a disciple to preserve it when 
this is at all possible.
Finally, remaining single is sometimes the price of following Jesus (19:10–12). Some doubt the passage’s authenticity (Ilan 1996: 62), but if John and Jesus remained unmarried, it is not 
implausible that Jesus spoke about celibacy, although not necessarily in this context.
Jesus here addresses all disciples “able to bear” his teaching. Some scholars have argued that Jesus here recommends celibacy specifically for all men divorced for the sake of the king-
dom, but this reads Jesus’ response as if the disciples had not raised an objection in verse 10. Proponents of this position argue, “The antecedent to ‘this precept’ in verse 11 is not the 
disciples’ words in verse 10 … but Jesus’ precept in verse 9” (Heth 1990: 106). But one might ask why an interpreter would jump back two verses instead of thinking that Jesus answered 
his disciples’ question immediately preceding in verse 10. To answer this objection, some therefore suggest that 19:26 similarly jumps back. Unfortunately for their argument, 19:26 may 
refer back to 19:25’s question after all; further, Jesus normally answers disciples’ questions directly (e.g., 13:10–11, 36–37; 24:3–4), though sometimes impatiently (e.g., 15:15–16).
If 19:9, like 5:32, allows innocent parties in a divorce to remarry, then this text has no more reason to address them than others; if 19:11–12 did refer to divorce, it would also assume 
the Matthean exception just stated in 19:9. The general context is not divorce but family (note children in 19:13–15; Trocmé 1975: 203; Meier 1979: 138–39; cf. also the background of 
household codes some have suggested here—Anderson 1976: 239; Carter 1994: 203). Further, this passage represents not a command but an exhortation to those with the gift (cf. Meier 
1980: 216–17).

Keener, C. S. (2009). The Gospel of Matthew: A Socio-Rhetorical Commentary (pp. 469–471). Grand Rapids, MI;  Cambridge, U.K.: Wm. B. Eerdmans Publishing Co.

19:3 Then some Pharisees came to him in order to test him. They asked, “Is it lawful to divorce a wife for any cause?” 19:4 He answered, “Have you not read that 
from the beginning the Creator made them male and female, 19:5 and said, ‘For this reason a man will leave his father and mother and will be united with his wife, 
and the two will become one flesh’? 19:6 So they are no longer two, but one flesh. Therefore what God has joined together, let no one separate.” 19:7 They said to 
him, “Why then did Moses command us to give a certificate of dismissal and to divorce her?” 19:8 Jesus said to them, “Moses permitted you to divorce your wives 
because of your hard hearts, but from the beginning it was not this way. 19:9 Now I say to you that whoever divorces his wife, except for immorality, and marries 
another commits adultery.”

https://www.youtube.com/watch?v=zqAVLWtzk-U


If, by contrast, we read the text in sequence, the disciples are concerned about the danger of marrying without an escape clause, and Jesus responds to their question (Carson 1984b: 
418–19; France 1985: 282). Ancient marriage contracts typically included arrangements in case of divorce (e.g., P. Ryl. 154.28–33), though this was normally expressed as a “just in 
case”; it was naturally not the outcome for which parties entering a marriage hoped (cf. P. Oxy. 1273.25, A.D. 260). If a marriage did not work, divorce was a relatively simple option 
(Terence Lady of Andros 567–69; Keener 1991a: 50–52). Many sages considered it a duty to divorce a “bad” wife (e.g., Sir. 25:26; b. Erub. 41b; Yebam. 63b; p. Ketub. 11:3, §2; Gen. 
Rab. 17:3; Lev. Rab. 34:14); Plutarch ridiculed a man who failed to divorce such a wife as cowardly (Plut. Virtue and Vice 2, Mor. 100E). Parents arranged marriages, and according to 
tradition, in Galilee at least, one could not spend time alone with one’s prospective spouse until after the wedding (Safrai 1974/76b: 756–57; Finkelstein 1962: 1:45); one could not 
always know in advance what one’s spouse would turn out to be like. To marry without the possibility of divorce in a painful marriage seemed worse than not marrying at all! Responding 
to this objection, Jesus replied that some would indeed be better off not marrying; perhaps because of the intensity of their callings, it would be difficult for true disciples to find compati-
ble spouses who would share their commitment (cf. the story of Crates and Hipparchia in Keener 1991a: 64; cf. Mt 10:35–37).
Jesus’ remark about celibacy is graphic and would certainly seize the attention of Jewish listeners; the first two eunuch images prepare the reader for the “eunuch for the kingdom” 
(Malina 1981: 5–6). Jewish teachers could distinguish those who were born without sexual organs and those on whom an operation was performed (Manson 1979: 215; cf., e.g., t. 
Yebam. 10:3; Sifre Deut. 247.1.1–3; p. Yebam. 8:5, §1), but Jewish people were horrified by castration (e.g., Test. Jud. 23:4; Ps-Phocyl. 187; Jos. Apion 2.270–71; p. Yebam. 8:1, §11), 
and those who “made themselves eunuchs” were viewed as morally depraved (Jos. Ant. 4.290). Most people looked down on eunuchs for their impotence or effeminity (cf., e.g., Juv. Sat. 
1.22; Epict. Disc. 3.1.31; Ps-Lucian Affairs of Heart §21; Babrius 54.4; Lucan C.W. 10.133–34; Jos. Ant. 4.290–91) and recognized that their desires would never be fulfilled (Sir 20:4; 
30:20); some recognized that eunuchs were at a disadvantage (Phaedrus 3.11.4–5) but through no fault of their own (Phaedrus 3.11.6–7; cf. Aul. Gel. 4.2.6–8). 

Questions 

Bible 
Why are the Pharisees asking Jesus about Divorce? Why does he answer 
the way he does? 

Connect 
Share how you have been touched by or been affected by divorce? 

Commit 
What can you do in marriages to divorce proof a relationship? 

Influence 
If you have been effected by divorce, how can you use that experience to 
talk to someone who is considering divorce? 


